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In the Inroduction to the Buddha and His Dhhamma, 
Dr. Babasaheb Ambedkar expressed his serious concern 
over certain principles of traditional Buddhism. He raises 
the following questions for discussion.  

1. Why did the Buddha take Parivrajja? How is it he 
did not see the three sights (i.e. a dead person, a 
sick person and an old person) earlier? 

2. Do the four Aryan Truths form part of the original 
teachings of the Buddha? 

3. If there is no soul, how can there be Karma and 
rebirth? In what sense did the Buddha use the 
words karma and rebirth? Did he use them in the 
same sense in which the Brahmins used them? If 
so, is there not a terrible contradiction between 
the denial of the soul and the affirmation of karma 
and rebirth?  

4. What was the object of the Buddha in creating the 
Bhikku? Was the object to create a perfect man? 
Or was his object to create a social servant 
devoting his life to service of the people and being 
their friend, guide and philosopher? If, on the 
other hand, he is a social servant he may prove to 
be the hope of buddhism. 
According to Dr. Babasaheb Ambedkar these are 

very important questions and need to be discussed, for the 
future of Buddhism depends on their correct interpretations. 
Unfortunately, these problems raised by Dr. Babasaheb 
Ambedkar seem to be most neglected by his followers - 
Neo-Buddhists - without pondering over them they continue 
accepting traditional Buddha. These issues are the real 
questions and the matter of research.  

Dr. Babasaheb Ambedkar’s purpose of writing 
this historic book was to bring about the consistancy in the 
life and teachings of Buddha. He rejected contradictory 
tenets of traditional Buddhism and replaced them on the 
ground of humanism and science. Ambedkar argued that 

the conflict between Sakyas and Koliyas led Goutama to 
Parivrajja i.e. renunciation. Goutama refused to perform his 
caste duty as warrior because “he saw that warfare is only a 
part of the larger problem of conflict between all classes of 
people: the conflict between classes is constant and 
perpetual. It is this which is the root of all sorrow and 
suffering in the world.” After renunciation, he began to 
examine the problem of suffering and studied all the 
traditional philosophies for the solution of suffering. He tried 
all the extreme methods of self-mortification and torture but 
in vain and finally realized that "true calm and the self-
possession of the mind is properly obtained by the constant 
satisfaction of the body's wants.” When all the conventional 
philosophies failed to find the solution for suffering, Goutam 
sat under the banyan tree and after four weeks of utmost 
meditation he attained the enlightenment. In the enlightened 
state he realized that his search was in fact concerned with 
two problems i.e. the two Noble Truths, "The first problem 
was that there was suffering in the world and the second 
problem was how to remove this suffering and make 
mankind happy.” According to Ambedkar “the four Aryan 
Truths are a great stumbling block in the way of non-
Buddhists accepting the gospel of Buddhism. For the four 
Aryan Truths deny hope to man. The four Aryan Truths 
make the gospel of the Buddha a gospel of pessimism. Do 
they form part of the original gospel or are they a later 
accretion by the monks?” In the traditional quest for 
enlightenment ascetics performed spiritual practices to 
attain the salvation of the soul, whereas Buddha was 
concerned with the suffering of all mankind and there lies 
the marked difference between the philosophy of Buddhism 
and other religions. This social concern became the basis 
on which Dr. Babasaheb Ambedkar developed his 
discourse of humanitarian, scientific and action oriented 
Dhamma. Later Buddha examined all the Brahmanical 
scriptures for the solution of mankind’s suffering and found 
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that they were not based on logic and facts; were lacking in 
social values and could not address practical aspects of 
human suffering. Buddha attacked the ideas and culture 
they propagated especially the infallibility of the Vedas; the 
ritual sacrifice; the Chaturvarna order; and the doctrines of 
transmigration and karma. Buddha rejected all these 
Brahmanical ideas and propounded that nothing is infallible 
and eternal so do the Vedas and other Brahmanical 
scriptures. He condemned the Chaturvarna system and 
striked at the roots of the authority of the Vedas, 
Upnishadas and Brahmanas. His attack on the ritual of 
sacrifice had an adverse impact on the economic status of 
Brahman priests. He allowed true sacrifice i.e. self denial for 
the welfare of others and rejected false sacrifice that 
accepts killing of animals for the selfish end. Buddha 
rejected Chaturvarna system as it is directly related to the 
Brahmanical doctrine of karma which upheld and justified 
the artificial social inequality into classes i.e. Brahmins, 
Kshatriyas, Vaishyas and Shudras which according to 
Ambedkar is an ascending order of prestige and 
descending order of disgust. 

Did Buddha believe in rebirth? To answer this 
question, Dr. Babasaheb Ambedkar split the question into 
two parts: 1. Rebirth of what and 2. Rebirth of whom. 
According to Buddha the living body is composed of four 
elements i.e. Prithvi, Apa, Tej and Vayu which after its 
death join the mass of similar elements floating in space. 
When these four elements from the floating mass come 
together the new body is born. This is rebirth but not 
necessarily of the same body which is dead. It means the 
body dies but the elements are everlasting. This justification 
is in accord with the science which tells that energy is 
constant and never lost. While considering the second part 
of the question i.e. rebirth of whom Ambedkar says that the 
rebirth of the same body is “most improbable” as it depends 
on the reunion of the same elements of the same dead 
body giving birth to the same living body. If the new body is 
formed of the four elements of the different dead bodies the 
rebirth is possible but not of the same living being. 

Dr. Babasaheb ambedkar also gave a scientific 
explaination of the Buddha’s concept of karma. He says 
that the Hindu concept of karma is hereditary which is 
impressed upon the soul that passes from one life to the 
next through the transmigration of the soul. However he 

says that Buddha rejects the inheritance of the past karma 
that means the effect of the karma applies to the present life 
only. “He supports his argument with reference to the 
science of heredity. If genetic material is passed from 
parents to child, and a child inherits everything from its 
parents, then should not the soul and karma also be 
inherited from them? But karma, Hindus claim, derives from 
one's own past actions, not from those of one's parents.The 
Hindu doctrine of karma cannot explain the generative 
source of the immaterial soul, nor can it explain why the 
body, but not the soul's karma, is inherited from one's 
parents. According to Ambedkar, this inconsistency in the 
application of the scientific laws of heredity renders the 
Hindu version of karma nonrational and distinguishes it from 
the scientific thought of the Buddha.”  

“Thus, the fundamental purpose of Dhamma is 
the recognition and removal of suffering through human 
action. The emphasis on social action, exploitation, and 
poverty, and the rejection of belief in the supernatural, soul, 
salvation, and rituals are the significant elements of 
Ambedkar's Buddhism. But Ambedkar went even further in 
his critique of religion. "The centre of Dhamma," Ambedkar 
explains, "is man and the relation of man to man in his life 
on earth." Thus, Ambedkar perceives an essential 
contradiction between religion and Dhamma: religion is 
personal, Dhamma is social; religion explains the world, 
Dhamma reconstructs the world; religion is concerned with 
god, soul, and salvation, Dhamma is concerned with ending 
human suffering. Dhamma, in other words, is moral action 
for social change. Like other forms of liberation theology, 
Ambedkar's Buddhism indicts the powerful and the 
privileged for the inequality and sufferings of society, views 
the poor as the victims of exploitation, and calls for the 
elimination of suffering through social action.”  

While commenting on the importance of 
conversion to Buddhism, from the Hindu fold, in the life of 
the Ambedkarite Buddhists Namdeo Dhasal rightly said, 
“Conversion to Buddhism freed the scheduled castes from 
mental and psychological enslavement. Religion has an 
attraction for the common man and it was not easy to 
change his attitude towards it. The Buddhists have liberated 
themselves from old ideas of Karma and destiny and from 
worship of Hindu Gods. To some extent this facilitated their 
adopting rational attitudes to their conditions in society, the 
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chance of their actively striving to change that condition for 
better”  
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